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Important is the fact that the hey-
day of attention to meanings is only a
small part of the vast movement that co-
vers most aspects of the intellectual life of
the era under discussion. Frege perfectly
captured the beginning of a certain tradi-
tion of analysis, which became popular
among Anglo-American philosophers and
analysts. He did even more: we use his
example to characterize the meaning of
“‘value”, on which our attention will be fo-
cused in the future. Frege believed that
Sinn must exist, since there is a common
foundation of knowledge passed down
from generation to generation. Sugges-
tions would not be able to fulfill this func-
tion; proposals should be based on un-
derstandable meanings, which are real
carriers of beliefs and knowledge. Values
make public discourse possible [3].

Results. Any natural language re-
produces the diversity that occurs in ac-
cordance with the Sepir-Whorf theory.
The Sepir-Whorf hypothesis says that the
structure of a language determines the
structure of thinking and the way of know-
ing the outside world. Consequently, lan-
guage is an instrument of interpretation.
This hypothesis grew out of the philo-
sophical and linguistic theory of W. Von
Humboldt. It follows from it that there is
no exact correspondence between trans-
lations from one natural language to an-
other. G.G. Gadamer notes: “Where
translation is required, one has to put up
with a discrepancy between the exact
meaning of what is said in one and repro-
duced in another language, a discrepancy
that can never be completely overcome”
[4, P. 447]. C. Agége adheres to the
same opinion: “Of course, if we consider
language as a system of signs, it should
be recognized that the structural connec-
tions between signs are very different in
different languages; it doesn’t happen
that a certain sign of one language occu-
pies exactly the same place in its system
as it occupies in the system of another
language the sign with which they try to
translate the first” [5, P. 46]. However,
despite the obstacle that impedes transla-

tion, each language has a remarkable
property — to be “semiotics (a system of
signs) into which all other semiotics can
be translated” [6, p. 231], including all
other languages.

In this regard, | would like to men-
tion the idea of the American philosopher
W. Quine, who speaks about the problem
of the uncertainty of a radical, complete
translation. “Methods of translation from
one language to another,” writes W.
Quine, “can be established in various
ways, each of which is compatible with
the totality of speech predispositions, but
which are incompatible with each other”
[7, C. 27]. The idea of W. Quine is seen
here as follows: since the values of the
expressions cannot be separated from
the ways of behavior, with any attempt to
accurately translate, it becomes neces-
sary to solve one equation with two un-
knowns, namely: we do not know the ver-
bal equivalent of the translated expres-
sion and the mode of behavior corre-
sponding to this expression is unknown.
W. Quine spread the thesis of the impos-
sibility of a radical translation even into
the “native” language. From his point of
view, each person has his own language,
which is ambiguously translated, inter-
preted into the language of another per-
son.

In principle, T. Kuhn and other au-
thoritative philosophers of the late 20th
century join this conclusion. In particular,
T. Kuhn notes: “Supporters of various
theories are probably similar to members
of various cultural and linguistic communi-
ties. Aware of this parallelism, we con-
clude that, in a sense, both groups are
right. With regard to culture and its de-
velopment, this position is really relativ-
istic” [8, C. 267].

Discussion. From the foregoing, it
could be concluded that representatives
of various cultural communities are not
able to understand each other, since
translation from a language of one type is
almost impossible into the language of
another. Such a point of view, in our
opinion, would be too radical. Although
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the Tower of Babel was not completed,
nevertheless, representatives of the same
cultural, historical and linguistic communi-
ty understand each other well. Much
more complicated is the situation with the
communication of representatives of vari-
ous cultures

Translation of a foreign language
text “is inevitably accompanied by ac-
guaintance with a foreign culture and a
conflict with it. In the process of this con-
flict, a person begins to become more
aware of his own culture, his worldview,
his approach to life and to people” [8, C.
24]. We are talking about a foreign lan-
guage text, the creator of which is the
individual as a representative of a sepa-
rate culture; the individual's self-
development is necessarily connected
with the resolution of this form of contra-
diction - the contradiction of cultures.
This is what mutually enriches the under-
standing of each other's cultures. There-
fore, foreign language is not just a unit of
communication or a means of transferring
information, but is the most important
mechanism for the formation of personali-
ty.

What is the exceptional importance
of language translation, as it leaves its
peaks in the categorical layers of philoso-
phy? Translation at the categorical level
is primarily a formation where there is a
dominance of foreign language, where
there is a split, the danger of a catastro-
phe of clashes between cultural commu-
nities, where each of them, following its
own logic, is only a fragment of a previ-
ously unified logic, a fragment possibly
destructive, dangerous for society, for
himself. This is a situation of high com-
plexity, in a changing, dynamic world.
This is very important, the point is not that
there are many languages, but that the
situation of foreign languages is growing,
changing, and becoming more complicat-
ed. The importance of translation is that
it creates the basis for bringing people
together on a new cultural basis. It is
here that the difference between transla-
tion as a craft and translation as interpre-

tation in the highest understanding, as a
permanent laboratory of interpretations,
innovations. Translation is therefore dual.
In addition, in its highest manifestations it
does not lock itself in a purely symbolic
sphere (strictly speaking, this is impossi-
ble, but you can strive for this and thereby
primitive the translation).

The translation of a professional
text is not just the translation from one
language of a word into a word, but the
development of intelligence, since mas-
tering a new language, mastering a new
culture, mastering another culture, devel-
opment takes place through a variety of
cultures. This two-way process, firstly,
leads to individual change and, secondly,
through the individual to mass change.
The cultural potential of a person in-
creases, which ultimately provides a new
incentive for the development of the indi-
vidual and society as a whole.

Modern society has assimilated in
itself everything that has been accumu-
lated over tens of thousands of years of
its evolution, and reproduces these quali-
ties, in particular, as the cultural basis of
personality. Therefore, no matter how
comprehensive definitions we use to indi-
cate the current state of society, they will
not accommodate the diversity of its
properties. At the same time, we can dis-
cover new trends in the development of
society, or that, which has been active for
a long time, but has acquired a different
dynamics, scale, and pace of develop-
ment. For us, those qualities that are not
fleeting, not bursts of random circum-
stances, but appear in the form of stable
tendencies that cause complex systemic
transformations and changes in people's
lifestyle are more interesting.
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®INOCODCHKI OCHOBU BUKNAOAHHSA | BABYEHHA AHIMMIMCbKOI MOBU
NMoHomapeHko O.T.

AHomaujis. Y cmammi po3ensdarombcsi OCHOBHI MOBHI MOHAMMAS, Wo icHysarsu 8
icmopii gpinocogpcbkux noansdie, polansidarombscs 0esiki ocobnueocmi 8uknadaHHs iHO3e-
MHUX MO8, 8U3Ha4YyeHi HagsyarsibHi 3ae0aHHsI 8 KOHMeEKCmi MOBHOI oceimu. IHmepecu 0o
MO8U, i MOXOOXEHHSI ma XxapakmepucmuKku ma iHwi npobnemu, nog's3aHi 3 Mogor, 8UX0-
0simb 3a MeXi niHegicmuKku ma po3ansdarombecs K 00Ha 3 Hausaxknusiwux ghiriocoghch-
Kux npobriem. OCHOBY HayKogUX 3HaHb, SIK 8i00MO, ckriadarome ideanu ma HopmMu OOCTli-
OXeHHsl, HayKoea KapmuHa ceimy, a makox irnocogcbki ocHosu. @innocogpis bepe ak-
MmueHy y4acmb y eucyeaHHi ma rnobydosi meopil, 3ameepOXXeHHI HO8UX S8UW, MOK/IUKa-
HUX pO3Kpumu OOUH i3 acriekmie HayKoeoi kKapmuHu cgimy. @ifocogCbKi OCHO8U po3sum-
Ky HayKu pi3Hi. IcHyromb, ik 8i0oMo, diarieKmu4Hi MamepiasicmuyHi, Memadgi3uyHi, idea-
Jlicmuy4Hi, No3umueicmcbKi OCHO8U ma ix pi3HO8UOU.

Knroyoei cnoesa. MosHa ocgima, MO8Ha KapmuHa cg8imy, KOMyHikamugHa Oisi/ib-
Hicmb, KOMyHiKamueHa rosediHKa, /1iH280KyIbmypa, J1iH280CoUiyM.
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Abstract. The article shades light on the role and influence of oriental philosophical
traditional views on the development of man, the process of his spiritual self-realization,
formation of spiritual values from the point of view of the concepts of modern philosophy.
The philosophical analysis of the phenomenon of individual freedom in ancient philosophy,
in particular, classical Indian yoga, has been carried out. Practical methods of achieving
the liberation of consciousness offered by the yoga system are analyzed. It is noted that
the value of yoga as a spiritual teaching lies precisely in its effective practical method of
self-perfection. Awareness of universal unity implies depersonalization as a way towards
liberation and the emergence of a new state of consciousness, to which the true reality is
revealed - the deep unity of all things. Emphasis is placed on spiritual freedom as a basic
concept in social philosophical cognition in classical Indian yoga and oriental philosophy.

Keywords: liberation of consciousness, spiritual values, spiritual freedom, yoga, be-
ing, personality, enlightenment, Buddhism, nirvana.

Introduction. The problem of the
influence of spiritual values on human
development is very urgent. The system
of spiritual values, spiritual freedom influ-
ences the formation of various qualities of
a person's personality. Nowadays, the
development of world culture tends to
bring cultures closer together and estab-
lish ways of intercultural communication.
Philosophers, cultural scientists and art
critics while studying the cultural heritage
of the ancient world, try to solve the prob-
lems that arise in the modern world by
resorting to traditional value systems,
such as antiquity, Confucianism, Taoism,
Buddhism, Christianity, Islam, Judaism.

Freedom as a factor of cultural
identity is one component of the study of
freedom that is complex and multidimen-
sional. The authors of the article are con-
vinced that the problem of freedom is as
much a concern for philosophers as for
poets are the theme of love, for lawyers -
justice, for aesthetes - beauty, for farmers
- harvest, for doctors - health.

Throughout the history of the de-
velopment of philosophical thought, vari-
ous and interesting concepts of freedom
were formed, reflecting the public opinion
of its time. In his work «Lectures on the
History of Philosophy», Hegel wrote that
world history is nothing but the develop-
ment of freedom. Speaking about the
complexity of freedom, Hegel wrote:
"About no other idea it can be so rightly
stated that it is well defined, meaningful,
and at the same time connected with the
greatest misunderstanding” [2,324]. Free
will is inherent in man both as a natural
and as a social being. However, its prac-
tical implementation is often at odds with
the conditions provided by society, with
traditions and stereotypes, moral re-
guirements and religious taboos. Free-
dom implies the possibility of free choice
and free action, while society often re-
stricts or denies this choice. So the ques-
tion of freedom is a question of the foun-
dations of philosophy itself.

Purpose of this work is to identify
the peculiarities of interpretation of the
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