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Abstract. The paper demonstrates the conditions of the formation of the Renais-
sance social program and explicates the thought that the social ideal of that epoch is an
independent from tradition and social privileges master of life, who is self-determined only
due to his own activity and creative potential. The rise of those presuppositions had bene-
fited to gradual improvement of women’s social status. From this time on woman stopped
being considered as an incarnation of evil, every manifestation of which should be stopped
by every possible means. In the same time she doesn'’t lose her predestined mission
which is realized through propagation. Such directive helps to further development of pa-
triarchal relations and gender inequality the overcoming of which requires drastic rethink-
ing of the place and role of human being in the world.
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Introduction. The problem of gen-
der equality has become a central issue
of socio-political life since the middle of
the Twentieth century. Different political
entities, parties and social groups, includ-
ing international ones, develop strategies
which are meant to provide equality of
men and women. At the same time legis-
lative documents aimed at overcoming
gender inequality are being proposed.
Those socio-political and civil initiatives
were founded at the down of the UN crea-
tion. The organization in the time of its
creation saw its main task in achievement
of peace and security all over the world
by means of creating such conditions
which would help to development of just
and equal society. In connection with this
the preamble of the UN Statute has for
the first time acknowledged on interna-
tional level equality of men and women
that, of course, provided necessity of re-
thinking of traditional gender roles in eve-
ry sphere of socio-cultural existence and
actualized intellectual discourse about
problems of gender in general and gen-
der equality in particular. This problem
haven't lost its actuality today, cause, as

testified in strategy of sustainable devel-
opment which was approved by general
assembly of UN in 2015, overcoming of
gender inequality is by now one of the
main priorities of international community.

In spite the fact that attention of
society and intellectuals to the problems
of gender equality is increasingly growing,
for the time being there is no sufficient
reason to speak about real overcoming of
this problem, even if we take into consid-
eration some important achievements of
international and national legislature. Of
course, due to the initiatives of UN, wom-
en gradually received electoral rights and
possibilities for professional realization,
which, without a doubt, played an im-
portant role in the process of develop-
ment of society towards justice. However,
these formal expressions of gender
equality can be and are connected in re-
alty with considerably high level of hidden
discrimination, which has verbal character
and is determined by the stereotypes of
manhood and womanhood which domi-
nate in different socio-cultural environ-
ments. In especially acute form this kind
of discrimination exists in those societies,
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which, in spite external acknowledgment
not only of gender equality, but even of
the right of free personal self-
determination, don’t lead gender —neutral
politics and thus are giving room for fur-
ther affirmation of gender stereotypes.
The repressive character of before men-
tioned stereotypes either seriously limits
free self-determination and in some occa-
sions causes either open or hidden dis-
criminationon the basis of gender identity

In general, as shows both Europe-
an and Ukrainian experience, legislative
confirmation of the principle of gender
equality is an important but not the main
one method of overcoming gender ine-
guality. The persistence of this problem is
provided to a great extent through contin-
uous translation of the system of norms of
values, which determine characteristics
of social interaction on different stages of
socio-cultural development and are pre-
sent both on synchronic and diachronic
level. This in its course actualizes the ex-
ploration of theoretical principles and pe-
culiarities of norms and values which de-
termine persistence of gender stereo-
types. As fruitful and actual in the condi-
tions of modernity appear to be studies
aimed at explicating the reasons of con-
tinuation of gender inequality in the condi-
tions of assertion of social equality. Such
an approach will help to perception of
implicit potential of various strategies of
modernity and their role in the process of
realization of social equality.

All sided and thorough research of
the reasons of persistence of gender ine-
guality in the context of the affirmation of
the paradigm of social equality requires
taking into consideration Cartesian meth-
od which was extrapolated by E. Durk-
heim to the sphere of social sciences,
which in this instance appropriates clearly
expressed character of historicity. Cause,
as the explorer clearly proves, «every
time, when we want to explain some phe-
nomenon, taken in definite period of time
— whether we consider religious faith,
moral rule, requirement of law, esthetical
postulate or economical order — we

should begin from turning to its primordial
and most simple form and try to under-
stand the character in which it was de-
termined in this period of its existence
and thus to see how it developed and
complicated and how it has become such
as we see it in the moment of considera-
tion. So we will easily understand the im-
portance for this train of thought of de-
termination of the point of departure with
which all stages of explanation are con-
nected» [11,p.7] So, comprehensive re-
search of gender dimensions of the para-
digm of social equality requires funda-
mental analysis of those socio-cultural
and theoretical preconditions, which facili-
tated its settlement and determined the
system of basic norms and values. This,
in its turn, actualizes the research of the
Renaissance social program which set-
tled preconditions for the development of
the paradigm of social equality with cor-
responding gender stereotypes and
shapes.

Analysis of recent researches
and publications. It should be stated,
that the problem of Renaissance social
program has been considered multiple
times in scientific researches of various
explores. In this context it's appropriate
to mention works of S. Averintsev [1] L.
Bakin [4,3] P. Bizilli [5], O. Harfunkel [9] I.
Hoyan [21], M. Hukovsky [10] E. Cassirer
[12], S. Storozhuk [22] J. Huizinga [18]
and of other researchers who enriched in
theoretical and methodological regard the
modern vision of Renaissance gains.

The careful attention of explores to
intellectual results of the Renaissance
epoch is accompanied by the lack of
works, which would have shown gender
dimensions of the Renaissance social
program. One of the few exceptions in
this context is the exploration of peculiari-
ties of gender relations in Renaissance
period done by S. de Beauvoir in her
work «TheSecondSex» [6] Synoptically
this problem is considered in the paper of
S. Storozhuk and |. Hoyan «The exist-
ence of gender: interrelation of equality
and identity»[19]. The works of before
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mentioned researchers explicate specific
aspects of gender relations in the Re-
nessaince epoch. However, they don’t
create an opportunity to understand those
reasons, which facilitated their coming to
being. But only such an approach has
ground-breaking significance for under-
standing of the modern processes.

Purpose. In this light, the aim of
our study lays in the explication of theo-
retical and socio-cultural preconditions of
the formation of the Renaissance social
program and the demonstration of its po-
tential for confirmation of the principle of
gender equality.

Results.The specificity and inten-
sions of the gender dimensions of the
social program which was formed by Re-
naissance Humanism is hard to under-
stand without taking into consideration
those socio-cultural changes, which be-
gan in this time. Whether we want that or
not, we must acknowledge, that the main
precondition of the arrival of Humanism
was the fact, that in  XIII-XIV centuries
cities-states of the Northern Italy had be-
come the centers of international trade
and due to that Florence, Milan, Venice,
Bologna and other cities turned into great
and wealthy economic centers [14]. In city
industry of this time small centers of craft
became to turn into big facilities, which
function not as a guild but as manufac-
ture and thus require great quantity of
work force — both qualified and unquali-
fied. The quantity of unqualified workers
increased so dramatically, that they turn
into great and considerably dangerous
social and political force, especially for
those industrial citizens, who already by
the beginning of the XIV century pushed
feudal lords out of active political life,
land-property, trade, banking and landing,
craft production etc. and strived to mo-
nopolize leading positions in those
spheres in their hands. Increase of eco-
nomic and political role of cities and citi-
zens had lead to gradual change even in
agriculture — serfdom of peasants began
to be replaced by different forms of rent,

mostly from the part of every harvest [10,
p 330].

Economical and political changes
which began in Italy of that time were
guite essential and as such they required
meditation, since they used to contradict
to social, ethical and political and etc.
norms, which were produced by the
Catholic Church of that epoch. Conse-
guently, in the circles of Italian intellectu-
als arose insurmountable feeling that the
Holly Roman Empire with the Pope as its
head can’t provide stable development
neither in economical , nor in economical,
political or cultural spheres, cause it is
guided by «obsolete» theoretical norms.
In particular, medieval Christianity from
the beginning of its initiation urged to-
wards subjugation of all earthly things,
which was displayed brightly in the regard
of worldview and socio-cultural dimen-
sions in contradistinction of «the earthly
city» and «the city of God». Notwithstand-
ing, the enrichment of Italian cities and
the change in the forms of material pro-
duction, formed the ground for the devel-
opment of government and culture, which
gradually got secular character[14].

As stated in the work of M. Hurov-
sky, it’s in exactly this time of drastic and
overreaching social change when a new
type of human being was born — the
master of life. An Italian citizen of that
time, as the researcher shows, begins to
lift himself above the privileges of estate
thanks to his own industriousness and
riches which makes him especially proud
of his position. «New human being» be-
comes insatiable in his or hers desire to
enrichment and that's why not only has
no desire to subjugate passions in order
to appease morally bankrupt catholic
clergy but puts even the worth personal
traits into display — he or she is proud of
his or hers individuality. The shape of the
new human being comes to dominate
works of literature, where more and more
attention is given to the benefits of earthly
life, secular joys and possessions [10, p
330].
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Changes which began in every
sphere of socio-cultural life, formed pre-
conditions for refutation of medieval an-
thropology with was characterized by be-
lieve , that carnal nature of a person is
sinful from the very beginning and cannot
be corrected as such, however a person
strived to do it in the eyes of God. Even
good deeds can’t help a person with that,
as they have no meaning for the divine
absolute, which exists beyond limits of
good and bad — the notions that are only
human and, consequently, wrong. The
only human virtues from such a perspec-
tive are only endurance in the sufferings
and hope for salvation.

Instead of humiliation of earthly life
and benefits of human being which was
proposed in medieval times in the epoch
of Renaissance there arrived the new
paradigm of anthropocentrism. In this
time there begins to dominate the thought
that truly Christian attitude is not repent-
ance in sins but forgiveness, which was
proclaimed by Jesus. Also gradually set-
tled is the view that God has no reason to
punish people for the traits which he him-
self has put in them in the process of cre-
ation «in his own image». More than that,
as the experience of life shows, Reason
helps in life and this means that God is on
the side of the smart ones ( or wise ones,
as proclaimed in the book of Solomon’s
wisdom) and that in its turn means that it
is they who in greater measure corre-
spond to «the shape and likeness of
God».

In this way anthropocentrism
comes to an imminent connection with
humanism, which is displayed in the for-
mation of the new understanding of rela-
tion human relationships with God. For
example, it is believed that man, being
created «in the shape and likeness of
God» has the same properties as God
himself, which was emphasized by Dio-
nysius the Areopagite in his work «about
names of God» [2]. This, in its turn,
opened an opportunity for Pico dellaMi-
randola to offer his own interpretation of
the act of the divine creation of man. «We

don’'t give you, Adam, neither a certain
place, nor a determined shape or some
duty in order for you to be possible to
have your own place, shape and desire
according to your desire, will and
decision»[16]. That interpretation of the
Old Testament narrative laid the founda-
tion for a drastically new in comparison to
Middle Ages, interpretation of the concept
of «God’s shape and likeness».The ability
to create new things began to considered
as a gift given to a person by God. Con-
sequently, in the early Renaissance peri-
od, activity of man in the world is contra
posed to contemplation. Energetic pres-
ence in civil and social life, where spiritual
culture with its implicit lexical means
serves as a way of motivation of people
was considered as behavior, which is
worthy of humanity, cause it gives an op-
portunity to fully open human poten-
tial.[8,p.16]

The image of man as a creator
wasn’t simply a weltanschauung intention
but presented itself as a practical pro-
gram. In this time a person simply
couldn’t help but strive toward creativity,
which would elevate him- or herself to the
level of human deity, cause in the oppo-
site case his or hers existence wouldn’t
correspond to the new theoretical values.
According to those new values a creative
person (an intellectual) began to consider
him- or herself as a free, creative, active,
industrious and individual creature. He or
she differs from others by acknowledg-
ment of self-value and has an absolute
right for self-development and self-
realization in the process of living. Society
and social institutions took a secondary
place and were considered only as pre-
conditions for development of human
creative potential. It's fully reasonable
that such person began to seek even
moral norms not in the sphere of tran-
scendental but in him- or herself. In con-
nection with that O. Losev says: «people
committed outstandingly wild crimes and
had no remorse for them, and they be-
have in this way because as the chief
criterion of human behavior morally iso-
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lated individual was accepted.[15]. In es-
sence, projected value attitudes of Re-
naissance turned human being into the
absolute, which has preconditions for its
existence in itself and wasn’t determined
by anything in its activity and so got full
right to use all surrounding universe in its
own interests.

In spite of outstanding attention of
renaissance discourse to the problems of
people who gradually liberated them-
selves from feudal bonds and turned into
autonomous social subject, in this time as
L. Batkin proves, «individuality hadn’t be-
come identical with specificity yet, as
people of this time differ from one another
in the same way as plants and animals
do. Natural uniqueness of every person
hadn’t in itself absolute freedom of choice
and internal self- grounding. [3, p. 135]
In the Renaissance epoch even humanist
circles hadn’t understanding of the lead-
ing role of reason in the process of indi-
vidual self-determination. This was made
possible by the fact, that in the «renais-
sance culture, as in medieval Christianity
the essentially bourgeois idea of democ-
racy as equality of all citizens without tak-
ing into consideration of all other social
and individual differences among them,
wasn’t known» [4,p.90] in contrast to that,
humanists, when they spoke about hu-
man dignity and nobility never considered
plebeians as worthy and never praised
them as, for example, J. Russo does in
his masterpiece «Emile». In the Renais-
sance Italy «Nobleness» although was
fully reinterpreted which resulted in per-
sistence of the importance of belonging to
the chosen group, however, not in sacral
of feudal understanding. Cause, as al-
ready have been stated for multiple times,
the most worthy thing for a person is his
or hers ability to be different from others.
By the way, this ability isn’t formed spon-
taneously but is created due to learning,
which provides prosperity in all endeav-
ors. [3,p.90].

By the statement of I. Batkin, hu-
manists laid the ground for «intellectual
and literal aristocracy» in confinements of

which the fallowing expression of Pico
dellaMirandola appears to be quite logi-
cal: «Who is not a philosopher is by the
same token not a man». Actually, in this
time only those considered to be human,
who had nobility, which began to be per-
ceived as originating from taking grip on
«literacy» and «learning», and, what is
most important — culture. It was an ob-
ject of great admiration of the humanists,
as it, by keeping in human memory, was
considered as the chief means to reach
immortality [3, p.90]. Cause, as says G.
Pontano, «we are different from other
living creatures and surpass them only by
two things — reason and language. Lan-
guage displays our thoughts and feelings.
So we should strive by any means for our
language to prove that in our thoughts
there is nothing dirty, stupid, mad, no en-
vy arrogance, shallowness, passions,
cruelty. To the contrary in serious matters
in our speech should be present dignity,
in jokes — fascination and sophistication,
in difficult circumstances — carefulness,
in the court — truth and dignity, in sorrow
— courage, in joy and happiness —
meekness, kindness, humanity. Words
should be appropriate to the circum-
stances and be followed by appropriate
and dignified face expressions and ges-
tures» [17, p 306]. To put it in another
way, the aristocratism of the humanists
had to express external significance, but
due to reason should never turn into ar-
rogance of estate.

In general we should acknowledge
the correctness of I. Batkins’ opinion, that
the humanists, while defending a privi-
leged place of human being in the world
and the right of a person for self-
expression, only approached the formula-
tion of the concept of personality, as their
freedom of will hasn’t been absolute yet,
or as P. Biciilly noted, their worldview
wasn’t truly independent, but was ex-
pressed in close bond to Atiquity [5,p. 29].
In general, while sharing the thought of
the famous researcher, we would want to
emphasize, that Renaissance weltan-
schauung had been in close connection
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not only with wit Antiquity but also with
Medieval culture that had influenced to
the great extent the particularities of gen-
der relations, which had become very
contradictory in that time. Cause, on the
one side, there are all reasons to agree
with S. de Bovuar that the Renaissance
social program turned to be very benefi-
cial for «the prosperity of all the inclina-
tions of personality, independently from
sex. In that time we encounter women
who came to be mighty sovereigns»,
while economically independent and
morally free courtesans had an opportuni-
ty to «be famous due in the sphere of cul-
ture» [6, p 100-101]. On other side, there
existed an opposite process, which to the
great extent was determined by the influ-
ence of deism and Reformation. In partic-
ular, the development of deism benefits to
the desacralization of the world and
opens right for creative for people, which
expressed itself in all the spheres of so-
cio-cultural existence. By the way, close
connection with intellectual tradition of
antiquity helps to confirmation of the
thought, that an active principle of social
existence is a man — he begins to be
considered not only as a creator of the
world but also he makes himself equal to
God, in the «likeness» of whom he acts
[19], which is fully confirmed by before
mentioned words of Pico dellaMirandola.
If a human being, who was represented in
this time by man, is equal in his potential
to God, it means that god himself is un-
necessary and dies in the end. The idea
of the «Death of God» is expressed in the
words of Nietzsche «God is dead! God
will not resurrect! And we have killed
him» is the final stage of the development
of the social program of Modernity and
carries in itself an intention to confirm
new theoretical paradigm.

The enforcement of patriarchal po-
sitions was to the great extent benefited
by the Reformation, teachings of which
created «the feeling of internal loneliness
which had never been known before, to
which no one can give any remedy. Nei-
ther a preacher — since only that who is

chosen for salvation can understand the
word of God. Nor mysteries — since they
are settled by God in order to increase his
grace and that’'s why should remain the
same and cannot be means to reach
God’s mercy. Nor the church, cause he
who belongs to the true church cannot
belong to those, chosen by God. [7, p.
122-123] Such statements have laid
strong foundation for further development
of individualism, freedom of conscience
and religion, while determining the speci-
ficity of the Protestantism social program.
In the ground of this program laid the idea
of God’s calling of human being which
realized through the thorough fulfillment
of earthly duties. This idea became the
conceptual background of confirmation
and enforcement of the patriarchal posi-
tions in protestant circles. In particular, a
man is positioned as much as in secular
humanism as an active principle which
realizes his calling in secular profession
and civil life. On the other hand, a wom-
an, in accordance to the teachings of St.
Paul, is a passive principle, whose calling
is connected with propagation. In this
light, social relations were determined by
interaction amongst men, and corre-
spondingly, had clearly defined patriar-
chal character. In spite of that, in confines
of protestant ethics there were formed
prepositions of equality between men and
women, who had great respect in families
of some of the representatives of the
Reformation movement [13]. Of cause,
equality on the level of family life could
satisfy women only for some time, as they
were devoid of the right for self-realization
in the sphere of professional activity, and
with time women began an active strug-
gle and laid theoretical cornerstones of
feminism.

In general there is no doubt that
the social status of woman in the Renais-
sance epoch got a lot better — in con-
trast to the Middle Ages woman is con-
sidered not as an incarnation of evil every
manifestation of which should be stopped
by every possible means. In the same
time, we should not forget that the epoch
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Renaissance while laying the ground for
modern thinking haven’t broken concep-
tual connections with premodern times
and this, in its turn, presupposed the be-
lief in the existence of natural or divine
predetermined role and function of human
being in the world. While being created in
the shape and likeness of God, people
freed themselves from the bonds of the
feudal institutions; however they got a
new calling, which, determined persis-
tence of gender stereotypes.

Conclusions.In the light of all writ-
ten above we reach the conclusion that in
the result of socio-cultural, theoretical,
and economic transformations of the Re-
naissance Era the process of formation of
a new type of human being — an inde-
pendent from tradition and social privileg-
es master of life, who is self-determined
only due to his own activity and creative
potential — had begun. The theoretical
precondition of the formation of the new
social program was the formation of the
new social dogmatic, which had benefited
to the interpretation of human being as a
subject of divine potentialities, which
people should strive to realize in earthly
life. An active role in civil and social life
were connected with the intention toward
human liberation from the predestined
social privileges but hadn’t ruined the
idea of calling as such that determined
persistence of the patriarchal relations
and gender inequality.
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FrEHOEPHUA BUMIP COLUIATNIbHOI MPOrPAMU PEHECAHCY
Cropoxyk C.B., MatBieHko I.C.

AHomauis. B cmammi npodeMoHCmMpogaHo yMo8U (hopMy8aHHsI couiaslbHOI npo-
epamu PeHecaHcy ma ekcrinikoeaHO OyMKy rnpo me, Wo couyianibHUM ideasiom Uub0o20 nepi-
00y € He3arnexHul ei0 mpaduyii ma cmaHogux rpusineig 2ocrodap xummsi, sKut camo-
gU3Ha4aecsi mifibKu 3a80sIKU eriacHili akmueHocmi ma meopyum rnomeHuisiM. lNocmaHHs
Uux HacmaHo8 Cripusifio Mocmyrio8OMYy MOKPAUWEHHIO coujarlbHoO20 cmamycy XiHKU. 3
Ub020 Yacy 80Ha repecmae po3ansgdamucs K emirieHe 3710, MPosi8 IK020 y c8imi Heob-
XIOHO 3yrnuHUMU yciMa Moxnueumu 3acobamu, 800HoYac He empaydae ceo20 Harepeod 8u-
3Ha4YeHo20 MOKIUKaHHS, sIKe peanisyembcsi Yepes rnpo0osxeHHs1 pody. Taka HacmaHosa
cripusie nodasibloMy po3eUMKY rampiapxasbHUx 6IOHOCUH ma 2eHOepPHOI HepieHoCM,
rnodornaHHs Kol nrompebye OOKOPIHHO20 NepeoCcMUCIEHHS] MiCUsS ma posii JIOUHU y ceimi.

Knro4yoei crnoea: 2eHOepHi cmepeomurnu, 2eHOepHa HepigHicmb, 2eHOepHa pis-
Hicmb,coyianbHa rpoezpama, aHmpornoueHmpu3mM, nampiapxarseHi 8i0HOCUHU, PeHecaHc,
Pedgbopmauisi, 2ymaHi3m.
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